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I. 
General. 

Building a religious community that does not want to be viewed as a sect but has 
broad and ambitious goals that is willing to act in the interests of the German people 
may not seem easy given the deep roots of Christianity in the German people. But how 
else should a place be created for those who have long since ceased to be loyal to their 
church, but who do not want to be in a religious community without support after 
leaving. So we dared. And, if we consider all the difficulties that stand in the way of the 
growth of a purely ideal organization, we can be satisfied with the beginning. Quite 
apart from the fact that we cannot work with the resources that are available to the 
church and ultimately have to demand a small sacrifice in the form of contributions, the 
fact that belonging to a religious community cannot bring any kind of economic or other 
advantages, but that the satisfaction of religious needs is the only thing we offer, does 
not seem particularly tempting to many people who cannot completely ignore material 
things in the struggle for life. It is easy to prove to anyone who lacks the religious need 
and who finds our community too soft in the fight against foreign teachings that the way 
we fight, namely to convince through positive work, can be very dangerous for the 
church. And moreover: which organization was big in the beginning? And who doesn't 
know that a community that has been inflated by all possible means without a solid core 
is in danger of imminent collapse? 

Even if we do not establish dogmas, there must be something fundamental that 
connects the members. Not that everyone should have to evangelize everything that is 
spoken and written down to the icing on the cake. Religion is man's innermost 
experience and his very own affair. But there are people who want to schematize here 
too, who consider their opinion to be the only correct one and check every sentence to 


see whether it agrees with their opinion. If that's not the case, then they keep looking and 


- probably never find their place. We couldn't therefore be interested in fickle people. 
The main thing for us was to create a stable foundation on good soil. The soil is good. It 
is the German people that we rely on. The foundation is solid. They are German 
comrades who have demonstrated their will to give emphasis to the demands of the time 
by joining. 

The work of the communities is carried out in accordance with our principles and 
goals. Lectures of an instructive nature, Sunday celebrations, celebrations at special 
events that affect the community or the family, German religious lessons and preparation 
of children for youth consecration will take place wherever local conditions and the 
development of the communities allow it. 

Communities can be formed in any place where there are a certain number of 
individual members. 

The communities are led by a chairman or trustee who is appointed by the head. 
The leaders of the communities report directly to the main board. The employees for 
whom the manager is jointly responsible are at your side. 

The individual members are looked after either directly by the office or by the 


nearest community. 


II. 
The Founding of the Community of German Folk Religion. 

In 1935, Carl Peter, the publisher of the magazine “German Religious 
observatory”, which appeared in its 45th year, also took over the magazine “Becoming 
German”, which appeared in its 7th year, which is now a continuation of the “German 
Religious observatory” with the subtitle “Magazine for German Folk Religion” under 
the leadership of university professor Dr. Ernst Bergmann and with the collaboration of 
numerous German religious writers was brought to popular circles who were interested 
in positive faith work in the spirit of a German religion. The circle of readers of 


“Becoming German” expanded rapidly and the Community of German Folk Religion 


emerged from it. The grouping of his followers and the organization of the community 
were approved by the relevant official Reich office in the summer of 1937. The founding 
meeting of the community took place on August 29th of the same year in the festively 
decorated hall of the Old Trading Exchange in Leipzig. Like-minded people flocked 
from all over Germany and unanimously accepted the statutes and the proposal to elect 
Prof. Bergmann as head. The publishing bookseller Carl Peter was appointed managing 
director. The community was entered into the register of associations on November 15, 
1937 after approval of the statutes and the founding protocol by the state authorities. The 
“Community of German Folk Religion” is therefore a state-approved religious society. 
In doing so, it has taken on the obligation, while respecting the religious beliefs of those 
who think differently, to gather together the numerous religiously minded non-Christians 
in Germany and to give them back the religious homeland that they lost when they left 
the Christian Church. 

However, this high moral and, in a broader sense, cultural-political task can only 
be solved if, on the one hand, the community is fully aware of the obligations it has 
assumed towards the People and the State, and on the other hand, it stated its intentions 
so Clearly right from the beginning of its existence, and set its goals with such purity and 
on such a high level that it can stand before German history. This document serves this 
purpose of clearly highlighting the goals of our community. Every German who wants to 
forge his faith according to his own heart, as he is permitted to do in the National 
Socialist state, should check what we are striving for before making a decision. We 
strive for a healthy and natural religion based on pure Germanness, free of dogmas, but 


large, genuine, true and heartfelt, as well as a large community as its supporter. 


Il. 
Why Community? 
In the name we have chosen: “Community of German Folk Religion”, which is 


the result of thorough reflection, three terms appear: the terms: Religion, German and 


Community. We want to consider each of these three terms individually. This is the best 
way for us to express what we want. 

Someone could come and say: Why don’t you call it a “Movement” or a “Battle 
League” and so on? Why do you choose the term “Community”? To this we reply the 
following: 

1. We don't want to do Politics, we want Religion. The expressions “Movement”, 
“Struggle” and so on have an immediate political meaning and character, while Religion 
is a delicate matter of the heart and develops its purest essence at a certain distance from 
political life. In the political arena of struggle, the religious soul loses its individuality; 
loud and noisy demonstrations are detrimental to its nature and have never made anyone 
religious. And even if the political can never be completely kept away from the problem 
of the religious life of a people, especially in today's times, when it comes to religion it 
should not be allowed to take a backseat and displace religion. That's why we prefer to 
call ourselves a Community. The political term “Movement” is reserved exclusively for 
National Socialism, which created the political conditions for all German cultural 
concerns, including religious and ecclesiastical ones. 

2. The opinion is often expressed that National Socialism is the new faith that 
makes every denomination and religious worldview superfluous. There is no need to 
emphasize that for us German religious people, National Socialism is the new faith that 
we believe, namely the political faith, the faith in Germany. Otherwise we wouldn’t call 
our religion a “German folk religion”. However, we cannot approve of a view in which 
every special religious goal is necessarily given up and replaced by a political one and 
would like to raise the question of whether such an attitude, in which religion and 
religious community life is fundamentally rejected, is merely gives a boost to 
Christianity. Certainly: many are leaving the church today, but many are still hesitant to 
leave because they don't know what will happen next. And many who previously 
stopped going to church and were religiously indifferent are now suddenly rediscovering 


their good Christian heart, be it Protestant or Catholic, and are consciously staying in 


church. And these are not always just dissatisfied people, but there are also many better 
and deeper natures who seek inner connection to eternal powers - that is religion - those 
who fear religious nothingness and who believe that true full religion can only be found 
in the Christian church. So what would we do if we wanted to take a negative view of 
religion and believe that we could replace religion with politics? We would drive 
thousands of the best Germans back into the church or prevent them from leaving. Those 
best will only come if they find a great, genuine, true and heartfelt religion outside of the 
Christian church, as well as its supporter, a living religious community. 

We German religious people hold firmly to our purely religious goal and therefore 
call ourselves a religious community. We can safely leave the political side to the Leader 
and the Party. 

3. The main objection that is raised against a religious community today is that it 
runs the risk of becoming a sect or a denomination and thereby splitting off from the 
national community. No one who places the idea of a real national community above all 
else will underestimate the weight of this objection. If the ideal situation in Germany 
were that there was only one religion, a typical German folk religion without any foreign 
religious influences, then there would be no difference between a religious community 
and a national community. Religion, that would be a piece of “Nation” like in ancient 
Greece, the national consciousness of unity would have its strongest ties and anchoring 
in the religious unity of the people. - Everyone knows how far we are from this ideal 
situation in our denominationally divided Germany. The State also knows this and 
recognizes the temporary unchangeability of this situation. That is why he separates the 
Church from the State, tolerates the multitude of religious communities, tries to make 
them rely more and more on themselves and on the self-sacrificing power of those who 
believe in them, and only ensures that they do not prevent the State from fulfilling its 
tasks. He also recognizes the “Community of German folk religion”, although it 
increases the number of religious communities in Germany by one more, albeit a 


German-conscious community that is not governed by any theological system, no 


dogma, no Christ the King, no foreign sovereign of the type “Holy Father” in Rome, no 
Jehovah God, whom one must obey more than the State, and so on, should the German 
national community not form a new religious community in order not to increase the 
number of religious communities in Germany by one more? This would mean leaving 
the field to the enemy and foregoing the opportunity to create a healing counterweight to 
the foreign-believing church religious communities that are fundamentally hostile to the 
German people's state. The very religious community that could one day completely 
merge with the national community would remain unfounded, but religious communities 
that have prevented the emergence of the ideal German national community for 
centuries would alone claim the field and could continue to wreak havoc to the detriment 
of our People and Fatherland. 

This, dear reader, is the main reason we want to be a religious community. We 
founded the “Community of German Folk Religion” not in order to split off from the 
national community. Not to increase an existing evil. But to heal it and to help the State 
to solve the burning religious-church question in Germany or at least to lay the 
foundation for the eventual solution of this question. This biggest and most dangerous 
German cultural question cannot be solved with state resources alone. The impetus must 
come from the People. If the many millions of religiously-minded non-Christians who 
exist in Germany were united in a “Community of German Folk Religion” that was 
equal in power and influence to the two foreign Christian religious communities, a 
completely new situation would be created for the State and a foundation would be laid , 
on which later generations could continue to build. And this goal at least should be 
achievable in one generation. 

But it is not achievable if one resigns from the outset and is afraid of creating a 
new “Sect” or “Denomination”, renounces any organizing and community-building 
activity in the field of religion from the outset and only wants to do that again, some of 
what National Socialism has already achieved, some of which it sees as its main task. 


And a religion that deliberately calls itself the “German People’s Religion” can 


never become a mere “Sect”, a mere “Denomination”. Sect, that means using a strange 
and often bizarre religious idea to found a community. And Denomination - the word 
and term come from Christianity - that means: to base the community on a rigid 
theological dogma system. Both are missing in the “German folk religion”, which aims 
to be a healthy, natural, sensible, dogma-free, native German religion with a very broad 
framework. The same applies to it as applies to the Kantian moral law, which must be 
structured in such a way that the maxim of our actions can be made into the principle of 
general legislation. And so the German folk religion - hence the name - must be such 
that its principle and basic idea is capable of generalization, that is, transferable from the 
individual to the entire people. In our “German Folk Religion” we will never present a 
religious idea that not every real German could happily accept and make their own. 

Everyone knows from their own experience what a strong separating, connecting 
and unifying force inherent in religion as such. The “religious dissident” was the 
destroyer of the national community in Germany for many centuries. How great would 
Germania be if it had never experienced a foreign religious invasion in its history, 
because this gave rise to the “religious dissident”. - Perhaps today the situation has 
fundamentally changed and a new Germany is growing among German youth in which 
there are no longer any “religiously different thinkers” but only those who think the 
same way in religion, those who think in a German religious way. This is the reason for 
our belief in the future, in which perhaps there will no longer be a need for a separation 
between state and religion, between religious community and national community, and 
in which the German religion could be elevated to the status of the German state 
religion. You have to have this belief in order to work for the big idea. 

We today, who still have to bear the heavy burden of a thousand-year-old German 
past, know that we cannot assert our German national religion in any other way than in 
the form of a religious community. But we do it with a view to that distant goal, the 
realization of which young people will perhaps see, and we are already building our 


religious community today as if it were: the fulfilled German national community. 


And accordingly our religion as if it were: the German folk religion. 


IV. 
Why religion? 

In the midst of the chaos that is the present-day ethnic-religious movement, voices 
reach our ears saying: Not only do we no longer want a religious community, we no 
longer want a “Religion” at all. People with religion have outlived themselves, they are a 
thing of the past. These are outbursts of enthusiasm for a noble cause in which the 
highest religious values are replaced by political highest values and are confused with 
them, but in which a turning away from religion in general breaks through, which 
threatens to take on the character of a dogma. Because those who still profess to be 
religious are called effeminate and given hurtful epithets. 

Every German who loves his fatherland and who lives through the great times in 
which we are living with an alert heart will have to ask himself the serious question: 
Isn't the youth perhaps right? Isn't their instinct perhaps safer than ours? Hasn’t “the end 
of the religious man” really come, as many suspect? The religious community that we 
founded would then have been a false foundation, and the German folk religion that we 
proclaim would have been an anachronism. Not only the era of Christianity would have 
ended today, but also the historical era of religion in general. Religion would be replaced 
by a political worldview that would take its place. 

1. We first reply: Religion does not have to be anything effeminate. It has 
certainly often been so, for example where it appeared as a selfish religion of enjoyment, 
a religion of bliss, a religion of redemption, as in Christianity, and there are still 
thousands today who cannot imagine religion in any other way than the type that is 
realized in Christianity. Our German religion does not fall under this type. It is a hard 
and brave religion of will and moralization that does not encourage people to dream of 
bliss in distant worlds beyond, but rather gives them an inner elevation of existence and 


an increase in strength during real life. 


2. Further, we ask: What then is Religion? That means: pure religion, religion as 
such, free from all dogmatic and denominational ties? The answer is: Religion is an 
eternal human cultural value, just like Law, State, Customs, Science, Art. If one wanted 
to say that religion can be replaced by a political worldview that takes its place, one 
could also justifiably say: Morality can be replaced by a political worldview. But that 
doesn't work. Art remains art, even when it comes to new life on the basis of a political 
worldview. And law remains law, even when its problems are re-posed by a political 
worldview. And so religion remains religion, that is, something human and eternal, even 
when the political awakening of a people goes hand in hand with its religious 
awakening. Just free yourself from the prejudice that many people today are still 
unconsciously subject to, that religion is only possible in the form of the Christian 
religion. Christianity can be replaced by another form of religious behavior, but religion 
itself cannot be replaced by anything that could take its place. 

3. What does religion want? Religion wants to give peace to our thinking, peace to 
our mind, strength to our will. Religion pursues these three purposes and thus becomes 
the highest and most comprehensive spiritual and moral achievement of man, insofar as 
he is human. Religious people want to receive answers to the deepest questions about 
the world and existence. Namely an answer that clarifies and orders his thinking, 
satisfies and calms his will to know, which, secondly: makes his mind joyful and happy 
or at least brave and composed, which, thirdly: strengthens and consolidates his will to 
deal with the problems of existence to master and do one's duty in life. In short, an 
answer to the question about the meaning of his being, which elevates him, spreads 
consecration and dignity over his life, that is, that highest form of morality that only 
springs from religion. We call it: strength to cope with existence. 

There is no deep joy in nature without religion. There is also no real enthusiasm 
for art without religion. The person who stands in front of the world secret, pondering 
and anticipating, is the religious person. The mourner who stands at the grave of a 


beloved child or a dear life friend who now has to walk the road alone, how can he do 


that without religion? The incurably ill person, whom no doctor or national community 
can help, the dying person who sees the meaning of his existence destroyed and has to 
give up his work, how can he bear his fate without religion? The person who is faced 
with a moral task that requires sacrifice, how can he fulfill his duty without that deep 
and serious reflection, also called “Responsibility”, which only the inner connection to 
eternal powers gives? Or, to choose simpler examples from everyday life: the person 
who wanders through the gray everyday life, who carries out a perhaps very mechanical 
job year after year, how can he understand the “heaviness of existence and the tiring 
regularity of the days” (Schiller) endure without having a secret inner glow within him 
that doesn't leave him when he goes to work? And how poor is the person who does not 
have the art and to whom no one comes to teach him, namely: “to carry within himself a 
secret inner splendor”. Because that, and nothing else, is Religion. 

And if you look even deeper, if you look at the situation of man in the world as a 
whole and if you do this with that inexorable will to be truthful, which is the basis of a 
natural spiritual teaching and interpretation of the meaning of the world, then you realize 
how deeply tragic the fate of man is. And you have to conclude: as long as there are 
people, there will also be religion. For man is the highest spiritual being that has risen in 
the world, but is nevertheless mortal and transitory. The eternal and living world reality 
itself has opened its eye of knowledge in his spirit, but this eye must close again in 
death. Only a philosophy that is free from the lie of immortality and the false hope of 
eternity can grasp the full seriousness and magnitude of the fate of being human. But at 
the same time it shows the full seriousness and the full size and indispensability of 
religion. Every person is an eye of the eternal and divine in the world, which is only 
open today. Tomorrow the spirit that looked through this eye will fade away and expire. 
The eternal world being will open another spiritual eye in order to look at itself and to 
recognize and understand itself. But this eye, your spirit eye, will be dark forever. 
Reason enough to learn early in life the art of looking with the transitory human spiritual 


eye as if it were the eye of the eternal and imperishable itself. But that is religion. 


The mortality and transience of the high spiritual being, man, is the true reason for 
the immortality and imperishability of religion. Because this reason will never cease to 
be. Feeling it requires a certain maturity and experience in life. The happy youth, who 
usually do not even think about life, let alone death, cannot yet have religion in the full 
sense. Only the adult who has experienced the unfulfillments of life can, with his soul, 
provide the prerequisites for an attitude as serious and profound as religion. 

4. So we hold firmly to the word and concept of religion, which can never be 
replaced by “Faith”, which includes the moment of believing something untrue (dogma) 
to be true. And we regard religion as an intrinsic value and self-value, without whose 
cultivation high, pure and noble humanity can never develop and has never developed in 
German intellectual and educational history. It is therefore a mistake and 
misunderstanding to consider that the end of religious people in today's Germany has 
come or to allow political maximum values to take the place of religious maximum 
values. Religious values such as “holy”, “eternal”, “divine” and so on can probably be 
transferred to political values and we then speak of “eternal Germany” and call the 
national symbols, homeland and fatherland “holy”, as we do general human values such 
as the head of father and mother or the parental home, which is “sacred” to us, are 
placed under a religious perspective, or moral highest values such as conscience, in 
which we think we hear “a divine voice’, or artistic values or natural values, for 
example, when we call a work of art, a natural creation “divinely beautiful”. However, 
such a transfer of religious maximum values to different areas of value only makes sense 
if the religious standards of value have not lost their fixed and eternal value character, 
but are supported by an underlying religion and religious attitude. Should the most 
eternal thing, religion, be missing from “eternal Germany”? 

It also does not correspond to the National Socialist worldview to abandon or even 
question religion as an intrinsic value. The National Socialist state not only tolerates 
religion and religions, it also wants religion and wants to see it preserved as the highest 


moral and cultural value. And the very fact that it guarantees the absolute freedom of 


religious beliefs in the sense of the well-known Frederickian word expresses how much 
it respects religion and respects the religious conscience as the spiritual sphere over 
which man alone has control and that of the political ruler is sacred and inviolable. 
Those who want to preserve the whole of religion, but in a way that corresponds 
to the Germanic sense of morality and morality, are, in our opinion, acting in the spirit of 
the National Socialist worldview. But that's what we want to do, we German free 
religious people or free German religious people, and consciously place ourselves in the 
middle between the politicizing non-religious people and the foreign-believing Christian 
religious people, in order to partly protect the eternal value of religion from dissolution 


and partly to restore it to its German purity. 


Vv. 
Why German religion? 

Some now come and say: Admit that the religious is an intrinsic value and a 
supreme value, independent of everything political. It is also admitted that real religion 
has the power to form communities and that a religious community, through its mere 
existence, provides proof that the eternal value of religion is guaranteed against all 
destructive tendencies. But then why don’t you call your religion “pure religion” or “free 
religion” or “religion” per se? Why do you call it “German folk religion’? Are you not 
bringing a political point of view into your religion? And how does this political value of 
“German-ethnic” relate to the purely religious value? 

We also want to answer this question in order to reveal our purposes and goals and 
to show that we have carefully chosen the name “Community of German Folk 
Religion”. Our entire program is already expressed in the name. 

1. The term “German folk religion” initially means nothing more than that we 
want to cultivate a religion that every German folk who has freed his thinking from 
foreign theological ideas and feels pure, can accept and make it his own. This is not 


intended to impose any constraints on religious life, which varies greatly from individual 


to individual; rather, it should be given the necessary leeway. 

In recent years, however, it has become clear that all present-day ethnic-religious 
tendencies are based on a common ground of belief, which is based on pure feelings and 
racially determined German ethnic feeling and thinking. The spirit of a German folk 
religion unites all of us who are no longer Christians and want to be called Christians, 
whether we now belong to the “German faith”, to “God-believing Germanness”, to the 


ce 


“German knowledge of God’, to the “German people’s church” or to “ German 
Catholicism” as the former Free Religious, the first to believe in ethnic-religious 
thinking, professed. This spirit of the German folk religion, which hovers over the 
German present, rebels against the spirit of an international world religion, such as 
Christianity, which does not want to allow the awakening of national consciousness. It 
goes without saying that our religion is free from Christian dogmas. The fact that it is 
pure religion, that is, real, true and real religion of the heart, is also nothing but the most 
elementary prerequisite for all our striving. But the fact that it is the German religion 
that clearly wants to work together to create the unity consciousness of the nation from 
the highest mental and spiritual center, the religious, is what matters today and will 
probably continue to matter for a long time. No question, not even the religious one, can 
be separated from the German national idea today. 

That’s why we call ourselves “German Folk Religion”. We believe that Germania 
is not yet complete if German ethnic thought has not yet grasped and conquered the core 
of man, the religious man. 

2. But for a much deeper reason we are entitled to speak of a special German 
religion and to counter the objection that there would then also have to be a French, an 
English and so on religion. If you look at the German intellectual and educational 
history of the last thousand years, you can see that the German people, more than any 
other civilized people, have led a strong religious life of their own throughout all this 
time, under the cover of the Christian foreign religion they have accepted, which has 


continued since the century of Meister Eckhart in numerous religious movements, not 


least the Reformation, which arose in Germany. The Germanic spirit is of a serious and 
difficult constitution, not infrequently turned towards the premonition of the dark and 
tragic in the world, as can be observed in the Edda spirit and how it corresponds to the 
character of his Nordic homeland. This spirit is filled with an unfathomably deep 
religiosity. Where it has preserved itself most purely, in the German people, religion has 
also been the greatest fate for it in its history, a sentence that also applies to today's 
German present. As the great historical Christopher (Christ-bearer), this spirit supported 
the Christian religion, partly willingly and partly reluctantly. He filled them with his 
power and saved them into modern times. But he also repeatedly passionately revolted 
and revolted against the foreign spirit it contained and sought to create his own form of 
religion that suited him under the guise of Christianity, as can be seen in the Gothic era 
and in the literature of the Friends of God in the 14th century as well as in numerous 
later phenomena in German intellectual history up to the present day. The French folk 
spirit, due to the Romanesque elements it contains, is of a lighter, artistic nature, the 
English folk spirit, due to its real-political, expedient constitution, is inclined to 
mechanize the religious and is therefore perhaps more capable of dealing with the 
religious problem. For neither of them has religion become as much an unavoidable 
spiritual and at the same time political fate as it has for the German people, who for 
centuries have struggled for religion with an almost sublime earnestness, all while trying 
to solve the religious-ecclesiastical question, almost perished in the age of religious 
wars. 

If you consider all of this, you will not be mistaken in assuming that behind all 
these struggles was the desire for a unique Germanic-German religion and that the 
image of this religion can be seen in numerous phenomena in German intellectual 
history, first took shape in the German popular sermon of Master Eckhart. In fact, the 
historian of German intellectual history can prove that there really has been a special 


substance in German folk religion since the 14th century, as well as what its basic 


features are.' To briefly express these basic features here, there is a certain idealism and 
subjectivism (self-confidence) that is already clearly expressed in Meister Eckhart's 
psychocentric conception of God ("without the soul, God is not yet God") and which is 
the basic attitude of philosophy and religion of the Kant-Hegel period. Secondly, an 
unmistakable anthropological optimism (belief in human beings), which is sharply 
opposed to the Christian pessimism about sin and which, as early as Eckhart's Soul-God 
equation, leads to belief in man's own moral strength, a belief without which the entire 
classical German educational world of the Wiemar and Jenens poets and thinkers would 
be impossible. Finally, that genuine Germanic ethical activism (will to act), which is the 
opposite of the Christian passivism of the grace of salvation and which sees in religion 
not a purpose of enjoyment, but a moral task. The arch-Christian Luther interrupts this 
tradition, and it is not true that spiritual paths from him led to Kant or even to the time of 
Goethe, which preferred to build on pagan Greece rather than Christian Judaism. Nor 
can it be said that the German religious movement of the 14th century, which Meister 
Eckhart brought into being, was a forerunner of the Lutheran Reformation. From the 
point of view of German religion, the figure of the Bible translator Luther, who became 
the actual “Christianizer” of the Germans through the Germanization of the Jews' holy 
writings, will have to be subjected to a thorough examination and re-evaluation, 
whereby many things about this great man and his achievements will turn out to be a 
piece of German tragedy. 

It follows from what has been said that there really is and has been a German 
religion, and that we today are doing nothing but restoring it to its full purity. If you 
doubt this, we can refute it from the Scriptures. From the holy Scriptures. From our holy 
Scriptures. From the holy Scriptures of German intellectual and educational history. 

That's why we call ourselves the German Religion. Not just out of respect for our 
ancestral heritage. But because the special substance of a German religion actually 


exists. 


1 Numerous of my writings are dedicated to this proof, which I can only refer to here. 


3. We would like to give one last reason why we call our religion “German 
Religion” and not something else. Fichte in his “Addresses to the German Nation” calls 
the German people the spiritual leaders of humanity and bases this on their history, not 
least on their religious history. And through the confused romanticism of the 19th 
century runs an as yet unfulfilled faith, which found expression in the longing word: 
“For the world should one day heal through German essence.” 

Certainly in times past the German people were a leader of the nations in the 
struggle for the highest cultural assets of humanity, for freedom of belief, for science and 
free research, for a purer, nobler education in religion and morality, for “more heaven on 
this side of the grave” (Fichte )*. But isn't that the case again today? Doesn't the belief in 
the fulfillment of that “one more time” still live in millions of German hearts today, if 
only all the dross of the past that still cling to us, all the low and common things that do 
not honor us, could be removed from the German essence? 

This low and mean one that must fall away from the German nature if “the world 
is to heal from him” also includes a religion and ethics that fundamentally believe in the 
low and mean one of original sinful man, as well as in his inability to moralize himself, 
whereby the strength and honor of man is broken. The German being itself must first 
recover from this religion and ethics and all the delusions and misbeliefs that cling to it 
if other peoples are to recover from it and if the German people is to fulfill the cultural 
mission set for it by history. Under the sign of a religion and morality that does not 
correspond to the German nature, it will not fulfill its world-historical mission in the 
cultural field and has not been able to do so in the past Christian millennium. Because 
our religion is our essence. And recovery to oneself is not possible bypassing religion. 

Against the background of this cultural-historical observation, a kind of belief 
arises, the realization of which the German youth living today, when they grow up, will 
perhaps be closer to realizing than we are, the belief that the world could heal through 


the German religion, just as they did of the Christian religion two thousand years ago. 


2 Compare Ernst Bergmann, The world-historical mission of German education, Leipzig 1915, and Germany, the 
educational country of the new humanity, Breslau 1934. 


But that will only be the case if our religion: Religion is and not non-religion. Religion 
of such power and magnitude, fervor and inwardness that an entire people can heal from 


it. That’s why we call it “German Religion” 


VI. 
Summary. 

There are three things that are expressed in the name we have chosen: 
“Community of German Folk Religion”: 

1. National and cultural-historical awareness, 

2. Holding on to the pure eternal value of religion, 

3. Will to create a religious community. 

No further comment is necessary on the first point. Regarding the second point, it 
should be said: Religion, especially Christian religion, can only be overcome through 
religion, but not through non-religion. Tendencies of a generally politicizing nature 
instead of substantive religion will not bring down the consolidated power of long- 
established priestly religions. Thirdly: Church cannot be overcome by a loosely 
organized “movement”, but only by a religious community which, through its firm 
organization and the public influence it gains, can stand alongside or oppose the 
religious community in the church It is not the “Holy Spirit” of the Christian 
understanding that works, but is filled with the no less holy spirit of unconditional truth 
and purity of our thinking and feeling, with the spirit of fear towards nature and the 
eternal powers that brought us into existence, and with the spirit of Will to moralize man 
through our own efforts and to fulfill our duty to ourselves and to our people and 
fatherland in this true and real life that we live. 

That such a holy spirit should work in our “Community of German Folk Religion” 


is what we want. 


VII. 
Statutes of the Community of German Folk Religion e. v. 
§1 
The German Folk Religion Community has its headquarters in Leipzig. 
The organ of the community is the magazine Becoming German, magazine for 
German folk religion. 
§ 2 
The Community of German Folk Religion is an ideological community in the 
sense of the decree of the Reich and Prussian Minister of the Interior of November 26, 
1936. 
The members of the community describe their faith as German-religious. 
§ 3 
The community wants to include all Germans who, due to their conviction and 
inner truthfulness, openly profess a dogma-free, German religion based on history and 
science. 
§ 4 
The community tries to achieve the goal it strives for by promoting literature that 
represents the principles of a free, German religion and by cultivating a moral and 
religious individual and community life in the best German sense. 
§ 5 
Any German who has civil rights can acquire membership if he recognizes the 
principles of the community and wants to follow the statutes and the special regulations. 
Simultaneous membership in another religious community is not permitted. 
Acceptance into the community is carried out by the board. 
Leaving the community can take place at any time, but must be reported in 
writing. 
Exclusion occurs if the member does not fulfill his obligations to the community 


despite requests, or if the member's behavior violates the principles of the state or the 


community. 
The entry fee and the amount of contributions are determined by the board. 
§ 6 
The members of the community have the right to be registered as “German 
religious” in the official registers, lists, etc. You are entitled to use the community's 
facilities and to have preachers and speakers commissioned by the community 
participate in organizing religious family celebrations of a joyful and serious nature. 
§7 
The head of the community is the university professor Dr. Ernst Bergmann 
ordered. The head or his deputy is a board member within the meaning of the law. He is 
represented by the deputy or an authorized member. Instead of the head or his deputy, 
another club member can be expressly authorized to represent the club. 
The head appoints suitable people to work on the board, from which he appoints 
his deputy. 
§ 8 
The board issues the necessary regulations. It decides on the establishment and 
management of local groups (local communities) and monitors their activities. In 
particular, the board determines which facilities and events in the local communities 
require its approval. 
§9 
A general meeting takes place at least every two years, at which the board reports 
on management and community affairs. The meeting is convened by the Management 
Board. It determines the participants. Invitations to the meeting are made in writing. 
Minutes are kept of the meeting, which must be signed by the chairman or his deputy 
and the person taking the minutes. 
§ 10 
The board of directors is entitled to change the statutes on its own initiative. He is 


obliged to change the statutes if legal provisions make this necessary. 


The statutes were established by the first general meeting of the community on 


August 29, 1937. 


Secretary: The Head: 
Gerhard von Frantzius Dr. Ernst Bergmann 
Captain off duty Professor at the University of Leipzig 


The Managing director: 
Carl Peter 
Publishing bookseller 


The association was entered in the association register today under number 2075. 
Leipzig, November 15, 1937 
The District Court, Dept. V 


